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A GENERAL INTRODUCTION

This volume completes the Gospel Advocate Series of Com-
mentaries on the New Testament. It is the authorized and official
Commentary on James in this Series.

In this book the scholarly author has maintained and, indeed,
raised the high standard of excellence established in his earlier
Commentary on Peter, John and Jude. The thousands who have
read, with pleasure and profit, this volume will be delighted with
the Author’s Commentary on the Epistle of James.

This is a rare book, not that it is old or scarce, but in that it is
eminently worth a careful reading and mature study. It is a book
that will be read and cherished by grateful students hundreds of
years from now.

Brotherhood material on James is relatively scarce. This vol-
ume will fill a long-felt need. We send it forth with a feeling of
great satisfaction, believing that it will help thousands to a better
understanding and appreciation of the ‘“Practical Epistle of
James.”

It is our confident expectation and prediction that this volume
will enjoy a wide circulation.

B. C. GOODPASTURE






PREFACE

Since the appearance of “A Commentary on the Epistles of
Peter, John and Jude,” by this writer, and published by the Gospel
Advocate Company, just ten years ago, hundreds of requests have
come to us urging the publication of a similar Commentary on the
Epistle of James, thus completing the Gospel Advocate Series of
Commentaries on the New Testament books. During this period
the author of these notes has preached in approximately three
hundred and seventy meetings throughout the land, and he can
scarcely recall a meeting in which inquiries regarding the produc-
tion of such a volume were not received. In harmony with its plan
to complete its series the Gospel Advocate Company now makes
available this final volume. It was produced by invitation of B. C.
Goodpasture, Editor of the Gospel Advocate and President of the
Gospel Advocate Company.

The same general method which characterized “A Commentary
on the Epistles of Peter, John and Jude” has been followed in this
work. In this, as in that effort, we have followed the usual meth-
ods of ascertaining to the best of our ability the mind and meaning
of the sacred writer ; and have then set it out in simple, unadorned
English. The work has been prepared for the average student of
the Scriptures and not the specialist or cloistered scholar. In writ-
ing these notes we have sought always to keep in mind those whose
time is limited ; who are without access to the sources relied on by
scholars; who are sincerely desirous of knowing what is taught in
the book of James; who are not acquainted with, or interested in,
the denominational theologians of the age; and who would not be
edified, but merely hewildered, by an array of their various and
often false opinions.

The Scripture text followed is that of the American Standard
Version. At the close of the commentary will be found an inter-
linear translation containing the Greek text, a litera! translation,
and the King James’ Version, of the book of James. This is from
Berry’s Interlinear Greek New Testament, and used by special ar-
rangement with the Zondervan Publishing House, the last known
publishers of that work. The student will find this to be a valuable
addition to the Commentary. From it he will be able, at a glance,
to see the Greek text, a literal English equivalent of each word
therein, and the King James’ Translation.
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We send this work out, conscious of its many imperfections, re-
gretful that we are unable to produce a better Commentary on the
Epistle of James, and with the earnest hope and prayer that it will
direct all who consult it into a clearer and deeper knowledge of the
“Gospel of Common Sense,” as the Epistle of James has been aptly
styled; and if it shall, in some measure, accomplish this, we shall
feel that the tremendous task involved in its production has been
fully justified.

Guy N. Woobs
4921 Edenshire

Memphis, Tennessee 33117
December 25, 1963
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INTRODUCTION
BY WHOM WRITTEN

The General Epistle of James was written by the man whose
name it bears: “James, a servant of God and of the Lord Jesus
Christ. . . .” (James 1:1.) This, however, does not determine
his identity fully, inasmuch as there are at least three men promi-
nently mentioned in the New Testament named James: (1) James,
son of Zebedee and Salome, brother of John and one of the apos-
tles of the Lord (Matt. 4: 21; Mark 1: 19; Luke 5: 10); (2)
James the Less, son of Alphaeus, and also an apostle (Matt. 10: 3;
Mark 3: 18; Luke 6: 15; Acts 1: 13); (3) James, a brother in
the flesh of Christ (Matt. 13: 55; Mark 6: 3; Gal. 1: 18, 19).

Four women were present at the crucifixion who were vitally
interested in the events there occurring. These were Mary, the
mother of Jesus; Salome, mother of James and John and wife of
Zebedee; Mary, wife of Alphaeus (or Clopas), and mother of
James the Less; and Mary Magdalene. Three of these women,
Mary, mother of Jesus, Salome, and Mary, mother of James the
Less, had sons named James. The author of James was evidently
one of these three men.

He was not James, son of Zebedee; this disciple and apostle
suffered martyrdom at the hand of Herod soon after the church
was established, and long before the book of James was written.
(Acts 12: 1, 2.) He was not James son of Alphaeus, for that
James was an apostle. (Matt. 10: 2-4.) The brothers of Christ
—sons of Mary and Joseph—did not believe in him until after his
resurrection (John 7: 5); obviously, James, son of Alphaeus,
could not have been an apostle and an unbeliever at the same time.
Of those mentioned in the New Testament by this name, but one
other “James” remains who could have penned the Epistle; James.
son of Mary and Joseph, brother in the flesh of our Lord and of
“Jude,” author of another New Testament book designated Jude.

The foregoing view is, on the whole, the most reasonable of the
theories advanced regarding the identity of the author of James.
We shall, however, set out, for the consideration of the reader,

11



12 INTRODUCTION

other views which are advocated in order that he may weigh for
himself the evidence offered. Actually, the issue turns on the iden-
tity of “the brethren” of the Lord (Matt. 13: 55), “the Lord’s
brother” (Gal. 1: 18, 19). The “James” in the list of those thus
designated was evidently the author of the book bearing this name.

What was his relationship to Christ ?

One theory alleges that these men—]James, Joses, Simon
and Judas—were cousins of Jesus, children of a woman named
Mary, who was a sister of Mary the mother of Christ! On this
assumption, James, “the son of Alphaeus,” is to be regarded as the
same as James, “the son of Clopas,” Alphaeus and Clopas being
names derived from the same source, and thus the view is ad-
vanced that the James thus mentioned was one of the apostles. In
answer to the objection that the brothers of Christ, in the flesh, did
not believe on him during his public ministry and were not apos-
tles, it is contended that the word “brethren” by which ““James and
Joses and Simon and Judas” are identified in Matt. 13: 55, does
not necessarily describe the relationship which we ascribe to the
term brothers today ; and, that in reality, they were simply cousins
of Jesus—children of a sister of Our Lord’s mother, named Mary!
This is the Roman Catholic theory (and advocated by many schol-
ars of the Episcopal Church, and the Church of England), and ob-
viously contrived to avoid an insuperable objection to their doc-
trine of Perpetual Virginity—the theory that Joseph and Mary had
no children following the birth of Jesus. The objections which
may be levelled at this theory are numerous and weighty indeed.
(a) If it is conceded that the names Clopas and Alphaeus derive
from the same source, these are distinct appellations and there is
no reason to assume that in this, or in any other instance, they
refer to the same individual. (b) The theory necessitates the con-
clusion that in John 19: 25, when it is said that “There stood by
the cross of Jesus his mother, and his mother’s sister, Mary the
wife of Clopas, and Mary Magdalene,” there are but three women
mentioned, and that “his mother’s sister” is identified in this text
as Mary “the wife of Clopas.” It appears certain that there were
four women mentioned in this passage, and arranged in two pairs:
(1) the mother of Jesus and his mother’s sister; (2) Mary the
wife of Clopas, and Mary Magdalene. (c) The theory requires
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one to believe that two sisters were both named Mary by the same
parents, and were both called by this name! Names are assigned
for the purpose of distinguishing one individual from another;
such a conclusion as the theory necessitates is impossible and ab-
surd. (d) The contention that the word adelphos (brother)
means cousin is without lexical support, or New Testament exam-
ple. Moreover, there is a word for cousin (anepsios) occurring in
the Greek text of Col. 4: 10. (e) In none of the lists of apostles
is there any suggestion that two or more of the brothers of the
Lord were apostles; indeed, in Acts 1: 13, 14, and 1 Cor. 9: 5,
they are expressly differentiated. (f) the most weighty objection
to this theory of all, however, is to be seen in the affirmation of
John 7: 5: “For neither did his brethren believe on him.” Tt is
evident that the fleshly brothers of Jesus did not accept his claim
to deity during his public ministry ; and that they became his disci-
ples only after his death and resurrection. Yet, if the theory be
true, two of his brothers (James and Jude) were among the apos-
tles. We believe that these considerations eliminate the possibility
that James, “the brother of the Lord,” is the same person as
James, the “son of Alphaeus” (or Clopas), one of the apostles.

A second theory, subscribed to by scholars of the Greek Ortho-
dox church, is that “the brethren” of Jesus were sons of Joseph by
a former wife. Objections to this view are many. (a) There is
not the slightest hint in all of the sacred writings that Joseph had
contracted a prior marriage. (b) This theory, as does the forego-
ing one, requires an arbitrary and unwarranted meaning to be as-
signed to the “brethren,” in the text. (c) On this assumption,
these ‘“‘brethren” were not related to Christ at all! Jesus was not
related to Joseph by ties of the flesh; they (on this hypothesis)
would bear no kinship to Mary, mother of Christ; so they would
sustain no kinship with him whatsoever. Yet, the text, in simple,
direct fashion, describes the members thereof in the same manner a
family would be described by us today: “Is not this the carpenter’s
son? is not his mother called Mary? and his brethren, James,
and Joses, and Simon, and Judas? And his sisters, are they not
with us?” (Matt. 13: 55, 56.)

A third view, and that advocated herein, is that the “brethren”
of Christ mentioned were indeed half-brothers of Jesus, sons of
Joseph and Mary, born to them following the birth of Christ, one
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of whom was James, another Jude, both of whom wrote New Tes-
tament Epistles. (a) References to the “brethren” of Jesus are
most naturally to be taken in the usual and ordinary import of the
term : “After this he went down to Capernaum, he, and his mother,
and his brethren, and his disciples; and they continued there not
many days.” (John 2: 12.) ‘“While he was yet speaking to the
multitudes, behold, his mother and his brethren stood without,
seeking to speak to him.” (Matt. 12: 46.) (b) When Jesus
came “into his own country” and taught in the synagogue, he en-
countered opposition on the part of his country-men; and it was on
this occasion that the multitudes identified him as the son of Mary
and brother of James, Joses, Simon and Judas (lengthened form of
the name Jude). Thereupon Jesus said: “A prophet is not with-
out honor, but in his own country, and among his own kin, and in
his own house.” (Mark 6: 4.) (c) To regard these brethren as
sons of Mary and Joseph and hence half-brothers of Jesus is in
harmony with the usual significance of the terms used; it is such a
view as would ordinarily be accepted by one not possessed of a
theory to defend (such as Perpetual Virginity) on reading the pas-
sage for the first time. (d) The doctrine of Perpetual Virginity,
the chief reason for adopting the views above refuted, was not es-
poused until centuries after the apostolic age. (e) Ancient writers
of near the apostolic age subscribed to the view which we have ad-
vanced here. Hegesippus, writing in the last quarter of the second
century, in a remarkable statement quoted by Eusebius (Hist. II.
23), identifies James as ‘“the brother of the Lord,” and distin-
guishes him from the apostles.

But, did not Paul say, “Then after three years I went up to
Jerusalem to see Peter, and abode with him fifteen days. But
other of the apostles saw I none, save James the Lord’s brother”?
(Gal. 1:18.) Does this not identify James, “the I.ord’s brother,”
as an apostle? It should be remembered that, following the early
days of Christianity, and long before the end of the apostolic age,
the word apostle was applied to numerous individuals not of the
original twelve, e.g., Barnabas (Acts 14: 14) ; Andronicus, Junias
and others (Rom. 16: 7). (b) The marginal reading of Gal. 1:
19, in the American Standard Version has the phrase, “but only”
thus making the passage to mean, “I saw none of the apostles; I
saw only James, the Lord’s brother.”
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We may, therefore, properly conclude that (1) there is no rea-
son whatsoever for assuming that James, “the Lord’s brother,” is
to be identified with the son of Alphaeus (or Clopas), or that he
was one of the original apostles. (2) There is absolutely no basis
for the view that “the brethren of the Lord” were cousins of Jesus
and sons of a sister of Mary, named Mary. (3) James, author of
the Epistle which bears his name, was a son of Mary and Joseph, a
half-brother of Jesus, and a member of a family that had in it five
boys and at least two girls: “Is not this the carpenter’s son? is not
his mother called Mary? and his brethren, James, and Joseph, and
Simon, and Judas? And his sisters, are they not all with us?”
(Matt. 13: 35.)

The author of James was thus not associated with Christ in his
public ministry, nor did he acknowledge the deity of the Lord until
after the resurrection. It appears from Acts 1: 13, 14 that it was
this event which brought all of the brothers of Jesus, in the flesh,
to a recognition of his identity as the Son of God. It is there af-
firmed that “his brethren” (the sons of Mary and Joseph, Matt.
13: 55, 56) continued with the apostles and others in the “upper
room” in the city of Jerusalem. He was privileged to have a vi-
sion of the risen Lord (1 Cor. 15: 5, 7), and soon rose to promi-
nence in the early church. If the rendering in the text (in con-
trast with the margin) of Gal. 1: 18, 19, be correct, he received
the title of apostle (literally, one sent out), as did other faithful
disciples, e.g., Barnabas, Andronicus, Junias, and others. He pre-
sided at the council held in Jerusalem and delivered a speech on
that occasion (Acts 15: 13) and was a part of the company which
received Paul on the return of the apostle from his third missionary
journey (Acts 21: 18). Eusebius tells us that he was called “The
Just” because of the many virtues which he possessed; and this
same historian, “the Father of Church History,” preserves a frag-
ment from Hegesippus, a Jewish historian, that James was “wont
to go alone into the sanctuary, and used to be found prostrate on
his knees, and asking forgiveness for the people, so that his knees
grew hard and worn, like a camel’s, because he was ever kneeling
and worshipping God, and asking forgiveness for the people.”

Though a brother of Christ, in the flesh, he chose to identify
himself simply as “a servant of God and of the Lord Jesus Christ”
(James 1: 1), and to urge acceptance of his message on the
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grounds of inspiration and truth, rather than only any fleshly rela-
tionship to Christ. With Paul he doubtless felt that “we hence-
forth know no man after the flesh: even though we have known
Christ after the flesh, yet now we know him so no more.” (2 Cor.
5:16.)

Traditional reports of his death are conflicting and unreliable,
but all bear testimony to a martyr’s death for him. He was a great
and good man; and the book which bears his name, because of its
eminently practical character, continues to be a blessing to man-
kind.

TO WHOM WRITTEN

The Epistle is addressed to “the twelve tribes which are of the
Dispersion.” (James 1: 1.) Those thus addressed are not other-
wise specifically identified; and there is, therefore, diversity of
opinion touching the significance of the phrase, “the Dispersion.”
The word (diaspora) occurs here, in 1 Pet. 1: 1, where it has ref-
erence to spiritual Israel, the Lord’s people, of the areas there des-
ignated, and without regard to national or fleshly origins; and in
John 7: 35, where it refers to Jews (in the flesh) scattered
throughout the Grecian world. The phrases, “the twelve tribes,”
and “the Dispersion,” are, of course, definitely Jewish in back-
ground, the details of which are set out in the commentary under
James 1: 1. The question turns on whether they are used literally
or figuratively here. This matter is discussed in much detail in the
comments thereon. On the whole, the most reasonable and satis-
factory view of the matter is that the Epistle was addressed to
Christians, many of whom were of Jewish descent and perhaps
widely scattered.

It is quite certain that it was not addressed to unbelieving Jews
from repeated statements therein, evidencing the fact that those ad-
dressed are Christians (cf. 1:2,5,9,19;2:1,14;3:1;4:11:5:
7.9, 12, 19), and from the further fact that the writer made no
effort to set out the arguments usually made in support of the deity
of Christ such as are repeatedly found in the speeches delivered to
unbelieving Jews in Acts. The Epistle contains no mention of ei-
ther the cross of Christ, or his resurrection—unaccountable omis-
sions if the Letter were intended for the edification of Jewish unbe-
lievers. It seems also most unlikely that it was addressed to unbe-
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lieving Gentiles from the use of the phrases, “the twelve tribes,”
“the diaspora” (1: 1), “your synagogue” (2: 2), and other typical
Jewish statements; and from the absence of any arguments de-
signed to convince pagans of the One True God, and of His Son,
Jesus Christ. In those instances where the writer addresses
wicked people, these are directed to apostate members of the
church, or are a formal aside (an apostrophe), often characteristic
of writers. We thus regard the statement, ‘“the twelve tribes
which are of the Dispersion,” to be of figurative significance, com-
parable to Paul’s “Israel of God” (Gal. 6: 16), and to embrace
Christians, whether of Jewish or Gentile descent.

WHY WRITTEN

Why the Epistle of James was written 1s closely related to the
preceding section, To Whom Written, and is to be determined by
it. Written, as we believe, and have hereinbefore indicated, to
Christians, many of whom—perhaps most of whom—were of Jew-
ish descent as is evidenced by the many references to Israelite wor-
ship and history, the purpose of it was evidently intended to in-
struct them in the Christian faith and to insulate them from all
worldly temptation. These to whom James wrote were in frequent
contact with rich and arrogant countrymen who continually op-
pressed and persecuted them, and their trials were thus exceed-
ingly burdensome and painful to bear. It was not always easy to
exhibit patience and forbearance in such trying situations and a
large measure of Christian endurance and love was necessary in
order properly to live the Christian life. Moreover, there were nu-
merous inherent weaknesses and sinful dispositions among them
such as censorious judgments, evil speaking, unguarded use of the
tongue, a fawning disposition toward the rich and an attitude of
contempt toward the poor which needed to be eliminated from
their lives before they could reach the plateau of noble, Christ-like
conduct. The Epistle of James is not, nor was it intended to be, a
formal, theological treatise, hut a simple, sober presentation of
Christian principles, the design of which was to enable the readers
thereof to resist the sins peculiar to the age; to exhort them to live
in such fashion as to merit, and to receive the approbation of
Christ ; and to cope with the difficult social problems then prevail-
ing. The Letter, because of its eminently practical character, has
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been quite properly styled “the Gospel of Common Sense.” It is a
wonderful demonstration of the fact that the principles of Christ,
properly applied and fully assimilated, will adequately meet the
needs of every generation, whatever the period in history may be.
This evidences the fact that we of our day do not need a new gos-
pel for an alleged modern age; the gospel of Christ, when pro-
claimed and obeyed in its ancient purity, will satsify every need of
every age. It is the only solution of a sick world’s problems, the
panacea of mankind’s diseases, the specific for humanity’s ills. It
is our solemn and honored obligation to make it available to our
age without addition, without subtraction, without modification.

WHEN WRITTEN

It is not possible to fix the date of the Epistle of James with
any degree of certainty, and any effort to this end is little more
than mere surmise. It is usually done by determining the limits in
which it could have been written, in the following fashion: James
is believed to have heen martyred near the middle of the sixth dec-
ade of the first century from statements made by Josephus and He-
gesippus, which, however are not in agreement, the former placing
it about A.D. 62, when he is alleged to have been stoned to death
by an edict of Ananus; the latter asserts that it occurred shortly
hefore Jerusalem was heseiged by the Romans, A.D. 65. In either
event, it cannot be dated later than A.D. 65. The Letter presup-
poses that the name Christian had already been given (Acts 11:
26), and was, by the enemies of Christ and Christians, heing blas-
phemed (2: 7). This would eliminate the possibility that it was
written hefore A.D. 40. Moreover, it was after the great wave of
persecution which swept over the church under the direction of
Saul of Tarsus (Acts 8: 1ff.), because those to whom James wrote
were then suffering persecution. In view of the fact that there
were fatherless children, needy widows, and poverty-stricken breth-
ren in abundance at the time of writing (James 1: 27 2: 15-18),
and since there was a great dearth in Judaea about A.D. 44, and
still another wave of suffering by poor saints in the later years of
the fifth decade, the Letter would appear to have been written in
one or the other of these periods. Evidently written between A.D.
40 and A.D. 65, and perhaps between A.D. 44 and A.D. 65, any

effort to fix a definite date therein is no more than a guess.
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Fortunately, the truth of the Epistle and its value to us are not
dependent on the date when it was written, and it is therefore not
necessary for us to determine it exactly.

WHERE WRITTEN

Though the place of composition is not specifically indicated by
the author, certain incidental allusions enable us to determine with
a fair degree of certainty where the Epistle of James was written.
The reference of the writer to the “early and latter rain” (James
5:7), is a strong intimation that it was written in the land of Pal-
estine. This division of the rainy season was characteristic of the
land, and quite familiar to all who lived, or ever had lived, there
The “early rain” generally came during the period from October
to February, and following the fall sowing of wheat; the “latter
rain” came during March and April, and just before the grain
ripened for harvest. It was a land which often suffered droughts,
with accompanying famines from insufficient rainfall. (5: 7, 8.)
There were springs which produced sweet water ; others gave forth
only salt water (3: 11); and the land produced wine, figs and oil
(3: 12). It was a country located near the sea (3:4; 1:6); and
the dreaded simoon, a scorching, blasting east wind from the des-
erts was well known to author and readers. These considerations
point to Palestine as the land in which the author lived; and, inas-
much as James is prominently mentioned in connection with the
church in Jerusalem (Acts 15: 13-21), it seems reasonable to sup-
pose that the Epistle was written from Jerusalem in the land of
Palestine.

AN ANALYSIS OF THE EPISTLE

The chief aim of the writer was to encourage those to whom he
wrote to endure patiently their trials, and to eliminate from their
hearts and lives those serious defects which rendered them un-
Christian in nature.

Chapter 1. Tt is the design of trials to make mature Christian
character. We may, therefore, rejoice in such. (1:1-4.) We all
need wisdom to recognize this, and God will supply it. (5-7.)
Our faith, however, must be stable; and we must not allow out-
ward circumstances to change our status with God. (7-11.)
Patient endurance leads to a crown of life. (12.) Evil may not
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be blamed on God, but results from man’s improper desires, and
eventually leads to spiritual death. (13-17.) God is the source of
all good; and it is through the power of his word that we become
spiritual children. (18-21.) But, to be blessed by it, we must
both hear and do it; and this includes the practical precepts of
Christianity such as providing for the fatherless child and the desti-
tute widow. (22-27.)

Chapter 2. Tt is sinful to show respect of persons; and to fawn
upon the rich and exhibit contempt for the poor is especially repre-
hensible. (2: 1-4.) There is really more occasion to regard the
poor than the rich; the poor are heirs of God’s blessings; the rich
oppress us and evilly treat us. (5-7) The royal law requires us
to treat all alike, and avoid all respect of persons. (8-11.) To
obtain mercy, we must be merciful. (12, 13.) Faith, apart from
works, is dead ; in order to bless us, faith must always be accompa-
nied by obedience to God’s commands. (14-26.)

Chapter 3. Teachers have a weighty responsibility. (3: 1.)
It is indeed difficult for any of us to control our tongues, and they
are possible of great evil. (1-8.) It is absurd to suppose that one
is either wise or good who utters curses against others. If what he
has is wisdom, it is from below, and not from God. (9-13.)
There is a heavenly wisdom and it exhibits itself in kindness to-
ward others and in a life richly filled with good works. (17, 18.)

Chapter 4. Conflicts arise because of improper desire. (4: 1,
2.) Those thus possessed, though ever seeking, are never satis-
fied ; some do not ask God for their needs; others ask, but for the
wrong things. (2, 3.) Friendship with the world is enmity with
God, and we must ever be on guard lest our lower natures pull us
down. (4-6.) The most effective way to do this is to resist the
devil and turn to God in humility and contrition. (7-10.) We
should avoid all fault-finding and censorious judgments, and not be
guilty of attempting to usurp the powers and privileges of God
himself. (11, 12.) God must be taken into our plans and pur-
poses, and we should live for today, because we have no assurance
that tomorrow will come. (13-17.)

Chapter 5. Let the rich take heed! (5: 1-3.) That which
they have obtained by fraud will witness against them in the judg-
ment soon to come upon them. (4-6.) The faithful are to bear
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their sufferings patiently, assured that a day of comfort is coming.
(7-11.) They are to avoid unnecessary oaths; they are to find in
prayer and song solace for life’s trials and for the expression of its
joys (12-15); the sick are to avail themselves of the miraculous
power of healing then in the hands of the elders of the church (14,
15) ; all are to cenfess their faults, and to pray for each other (17,
18) ; and should a brother fall into sin he is immediately to be as-

sisted in order that his soul may be saved from spiritual and eter-
nal death (19, 20).
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A COMMENTARY ON THE
EPISTLE OF JAMES

SECTION 1

THE ADDRESS AND GREETING
1:1

1 *James, a *servant of God and of the Lord Jesus Christ, to the twelve
tribes which are of the Dispersion, *greeting.

1Qr, Jacob
3Gr. bondservant.
3Gr. wisheth joy.

1 James,—The author of the book which bears his name was
the son of Mary (the mother of our Lord), and Joseph, and thus
one of the fleshly brothers of Christ. The grounds on which this
conclusion rest are set out in detail in the Introduction to which the
reader is referred. It is evident that Mary, the mother of Christ,
had at least seven children, among whom were five sons and not
fewer than two daughters: “Is not this the carpenter’s son? is not
his mother called Mary? and his brethren, James, and Joseph, and
Simon and Judas? And his sisters, are they not all with us?”
(Matt. 13: 55.) We thus learn that the brothers of Christ, in the
flesh, were James (author of the Epistle of James), Joseph, Simon
and Judas, lengthened form of Jude, author of New Testament
book bearing that name. Jude, indeed, is identified as the “brother
of James.” (Jude 1.) Jesus, James, Joseph, Simon and Judas
were the five sons; and, inasmuch as daughters (plural) are men-
tioned, there must have been at least two girls in the family thus
establishing the fact that there were at least seven children born to
Mary. James was, therefore, along with Jude, a half brother of
Christ. Reasons for identifying James with the family of Mary
and Christ, and his activities in the early church are set out in de-
tail in the Introduction. (Gal. 1: 19.) It is a remarkable fact
that our Lord’s brothers in the flesh did not acknowledge his deity
during his public ministry. (John 7:5.) It appears that their ac-
ceptance of him as the Son of God dates from his resurrection
from the dead.
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James (Greek Iakobos, pronounced ee-ack’-0-bos), is the equiva-
lent of the Old Testament name Jacob, and of common usage
among the Jewish people. It comes into our language from
the Italian Giacomo. Other forms in other languages are Ilago
(Spanish), Hamish (Scotch), Jacques (French), and Xayme
(Portuguese). The Hebrew form, widely appearing in the Old
Testament, is Yahakov (pronounced yah-ak-obe’) and means heel-
catcher. In Gen. 25: 26, the definition in the margin reads, “One
that takes by the heel or supplants.” The name was evidently a
favored one among the Jews for many centuries and was borne by
at least three prominent characters of the New Testament: James,
brother of the Lord (Gal. 1: 19); James, Son of Zebedee and
brother of John (Matt. 4: 21; Mark 5: 37) ; James, the Less, son
of Alphaeus (Matt. 10: 3).

Of the last years and death of James, brother of the Lord and
author of the New Testament book of James, we have no reliable
data. Statements appearing in Josephus, Hegesippus, the Clemen-
tine Homilies and other apocryphal sources are open to question
regarding the genuineness and authenticity of the passages, the
writers too far removed themselves to supply reliable testimony re-
garding the matters about which they wrote, or obviously distorted
and false. Eusebius, not without reason often called “the Father
of Church History,” informs us that James was designated “The
Just” because of his many admirable virtues thus evidencing the
fact that he was highly esteemed by his contemporaries.

a servant of God and of the Lord Jesus Christ,—It is espe-
cially noteworthy that the author, though a brother of Christ in the
flesh, makes no mention of this fact in the Epistle, choosing rather
to identify himself simply as a servant of God and of Christ. For
the probable reasons which prompted this omission, see the Intro-
duction. It is significant that of all the New Testament Epis-
tles, only those which were written by brothers of Christ (James
and Jude) have no other identification of the authors save (a) the
names; (b) the designation servant. Paul occasionally used the
term, but associated the word apostle with it (Tit. 1: 1; Rom. 1:
1) ; and Peter described himself as a servant and apostle (2 Pet.
1: 1). The word servant is from the Greek doulos, a term not
easily translated into English, means one “who gives oneself up
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wholly to another will,” serving to the complete disregard of one’s
own selfish interests.

Our English word servant weakens the idea down to one who
serves for the wages paid and thus falls far short of the idea of
joyous and voluntary submission of one’s will to another, inherent
in the original word. Our English word slave more nearly sug-
gests the idea, except for the unwilling and involuntary service in-
dicated in it. If, in contemplating the significance of the term, we
can eliminate from the word slave the suggestion of unwillingness
involved, we have the meaning of the word doulos exactly. The
American Standard margin approaches it with the word bondser-
vant. (Rom.1:1; James1:1.)

The faithful doulos (servant), far from being a mere hireling,
and interested only in the wages to be paid for services rendered, is
bound to his master for life in joyous, happy submission in a rela-
tionship where his interests and those of his master’s are so indis-
solubly joined that indolence, faithlessness, inattention to duty re-
sult in loss not only to the master but to him as well! God’s great
men, through the ages, have gladly worn this designation of faith-
ful obedience, unquestioned humility, and unswerving loyalty.
Among the Old Testament characters who are thus described are
Jeremiah (7: 25), Amos (3: 7), Isaiah (20: 3), Abraham, Isaac
and Jacob (Deut. 9: 7), Joshua and Caleb (Josh. 1: 2; Num. 14:
24) and Moses (1 Kings 8: 53), Paul (Phil. 1: 1), Peter (2
Pet. 1: 1), and all faithful believers (1 Pet. 2: 16), rejoiced to be
“bondservants” of God and of Christ in the apostolic age.
Inasmuch as Christians are “bought with a price” (the precious
blood of our Lord) (1 Cor. 6: 20; 7: 23; Acts 20: 28; 1 Pet. 1:
18), it is fitting that the followers of Christ should be thus desig-
nated, and should regard all of their personal interests as having
been submerged wholly in the interests of Christ.

James declared himself to be a “servant of God and of the Lord
Jesus Christ.” God here refers to the Father, and is to be distin-
guished from his Son, “the Lord Jesus Christ,” thus very clearly
indicating the fact that they are fwo persons in refutation of the
theory which alleges that they are but one. We serve God only
when we serve Christ also, there being no other approach to the
Father: “Jesus saith unto him, I am the way, and the truth, and
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the life : no one cometh unto the Father, but by me.” (John 14:6.)
All are servants of God because of creation and providence; but
Christians are servants of Christ by virtue of redemption. “And
ye are not your own; for ye were bought with a price: glorify God
therefore in your body.” (1 Cor. 6: 19, 20.) Privileged thus to
serve our Creator and His Son we should ever seek to render to
him the highest and best service of which we are capable. Doulos,
translated servant in our text, derives from the verb deo, to bind.
We are bound in the closest possible relationship with God and
Christ ; and we should, therefore, be exceedingly careful that we do
not profane the Father and His Son through improper conduct.
Moroever, there is much significance in the fact that the Spirit
chose the word doulos (one born a slave), rather than andrapodon
(one made a slave) to indicate the relation of Christians to Christ
and to God. It is a relationship which begins in the new birth and
which we are privileged to maintain through life. And, there is
great comfort in the realization that a slave is free of worries re-
garding food, shelter and raiment—all of which are provided.
Jesus said: “Be not therefore anxious, saying, What shall we eat?
or, What shall we drink? or, Wherewithal shall we be clothed?
For after all these things do the Gentiles seek; for your heavenly
Father knoweth that ye have need of all these things. But seek ye
first his kingdom, and his righteousness; and all these things shall
be added unto you.” (Matt. 6: 31-33.)

to the twelve tribes which are of the Dispersion,—This is
the address of the Epistle. Having identified himself, and having
indicated his relationship to God and to Christ, the author desig-
nates here those to whom he wrote. These were “the twelve
tribes” and they are further described as those “which are of the
Dispersion.” The word “dispersion” from the Greek diaspora
(pronounced dee-as-por-ah’) means scattered. The phrase “the
twelve tribes” is an exceedingly familiar one to Bible students, and
when literally construed has reference to the people of the twelve
tribes descended from Jacob (Israel). Here, as indicated in the
limiting phrase, are those “which are of the dispersion.” Who
were they ?

The patriarch Abraham, an emigrant from the Ur of the Chal-
dees, received from God the original promise of a vast posterity
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and of great blessing (Gen. 17: 1-8); and, is therefore, properly
regarded as the father of the Chosen People. The promises thus
originally made were repeated to Isaac, Abraham’s son (Gen. 26:
24), and to Jacob, Isaac’s son (Gen. 35: 9-15). At Peniel, where
Jacob wrestled with the angel (Gen. 32: 28), his name was
changed to Israel (Hebrew yis-raw-ale’) a word which means,
power with God. Jacob (Israel) had twelve sons: “Now the sons
of Jacob were twelve: the sons of LLeah: Reuben, Jacob’s first-
born, and Simeon, and Levi, and Judah, and Issachar, and Zebu-
lun; the sons of Rachel: Joseph and Benjamin; and the sons of
Bilhah, Rachel’s handmaid: Dan and Naphtali; and the sons of
Zilpah, Leah’s handmaid: Gad and Asher: these are the sons of
Jacob, that were born to him in Padan-a-ram.” (Gen. 35: 23-26.)

Jacob’s descendants formed a vast family variously described as
“the house of Israel,” “‘the twelve tribes,” or, simply “Israel.”
The nation was divided genealogically into tribes, the tribes into
famulies, or clans, and these into households. (Josh. 7: 14, 16-
18.) The twelve tribes were founded by the twelve sons of Jacob
(Israel) who were, in consequence, the tribal heads of their
respective groups. There was an exception to this in the case of
the sons of Joseph, Ephraim and Manasseh who, having been
raised to the position of heads of tribes, were adopted by Jacob as
his sons. (Gen. 48:5.) This arrangement would have made thir-
teen tribes but only twelve were counted, inasmuch as the tribe of
Levi, given the responsibility of conducting the affairs of worship,
had no territorial allotment assigned to them, but lived in towns
scattered throughout the territory of the other tribes and were sup-
ported by tithes from the people of the other tribes. (Ex. 24: 4;
Josh. 4: 2; Josh. 13: 14, 33.) In the reckoning of the tribes,
Ephraim and Manasseh were included together as the tribe of Jo-
seph. (Josh. 17: 14, 17; Num. 26: 28.) The twelve tribes were,
therefore, the descendants of Jacob, the people of Israel.

Why are those to whom James addressed his Epistle called
“the twelve tribes,” instead of the more common designation, “The
Jews”? The term Jew, properly speaking, may be applied only to
the descendants of the tribes of Judah and Benjamin. The more
general term for all of Jacob’s descendants is Israel. The descen-
dants of Abraham are called Hebrews, a term including the Arab
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world ; the descendants of Jacob are Israelites; the descendants of
the two tribes of the southern kingdom—Judah and Benjamin—
are Jews, from the Hebrew yeh-oo-dee’, a Jehudite, that is, a de-
scendant of Judah. Because this tribe constituted by far the greater
portion of the chosen people, following the division of the kingdom
in 975 B.C., the term Jew was used to denote all in covenant rela-
tionship with God which, of course, included the people of the little
tribe of Benjamin.

Moreover, by no means all of the people of the ten tribes
which, under the leadership of Jeroboam, were induced to follow
him and to adopt a corrupted mode of worship and eventually to
be swallowed up into Assyrian captivity in 721 B.C., thus losing
their tribal identities, abandoned Jehovah; many of these people at-
tached themselves to Judah and continued to worship the God of
their fathers. The Levites, for example, utterly refused to allow
Jeroboam to involve them in the apostate worship he devised ; and,
in consequence, they left the cities assigned to them in the territory
of Israel, and thenceforth lived in Judah and Jerusalem. (2
Chron. 11: 13, 14.) They were indeed, from then on to be most
active in the affairs of the southern kingdom, and were still busily
engaged in performing their duties in connection with the temple
worship at the beginning of the Christian era. (Luke 10: 32.)

The Assyrian captivity was not a single removal accomplished
within a brief period, but consisted of a series of transplantations,
covering a period of 150 years. Tiglath-pileser I1I, in the reign of
Pekah, king of Israel (about 740 B.C.), carried away the trans-
Jordan tribes (Reuben, Gad, and the half-tribe of Manasseh), and
the people of Galilee. (1 Chron. 5: 26; 2 Kings 15: 29.)
Shalmaneser, king of Assyria, in the reign of Hoshea, king of Is-
rael, on two occasions invaded the realm, laid siege to Samaria,
and carried the people to Assyria. Though the ten tribes ceased to
exist by 721 B.C,, as distinct political subdivisions of Israel, not all
of the people suffered their national distinctions to be obliterated.
Some of the people of the ten tribes returned to Judah and com-
mingled with the Jews (L.uke 2: 36; Phil. 3: 5) ; others were per-
mitted to remain in Samaria, where they joined themselves to the
Samaritans and became inveterate enemies of the Jews. Others
were content to live in Assyria, but continued to assert their Isra-
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elite characteristics. (Acts 2: 9; 26: 7.) These were, of course,
exceptions ; the majority of the people adopted the idolatrous prac-
tices of the peoples among whom they were scattered, intermarried
and thus lost their identity.

The Epistle of James is addressed to the twelve tribes “which
are of the Dispersion.” Not to all people; not to all the people of
the twelve tribes, but only to that portion of the twelve tribes in-
cluded in the descriptive phrase, “the Dispersion.” We have seen
that this word means the scattered, the dispersed; and designates
the descendants of Jacob who lived out of Palestine (then the
homeland of the Chosen People). Then, as now, only a small per-
centage of the Jews lived in the land of Israel; millions of others
were scattered throughout the Gentile world. Strabo, the Greek
geographer, wrote: “It is hard to find a spot in the whole world
which is not occupied and dominated by Jews.”

These migrations were sometimes voluntary, the restless pio-
neering spirit of a bold and courageous people urging them for-
ward to new frontiers; but more often than otherwise these trans-
plantations were compulsory. The history of the Israelite people is
replete with instances of great masses of their people being forcibly
expelled from the lands in which they formerly dwelt. Among
the most prominent of these was the captivity of the ten tribes by
Assyria alluded to above. (2 Kings 17: 23; 1 Chron. 5: 26.)
Another was the Babylonian captivity which involved the Jews of
Judah and Benjamin, occurring in 587 B.C., and resulting from
the wickedness and rebellion of the people. This captivity involved
a period of seventy years, a period prophetically designated by
Jeremiah (Jer. 29:10; 2 Chron. 36: 17-21), but reckoned from the
beginning of Babylonian oppression. A portion of this period was
spent under a puppet-ruler in their own land. Not all of the peo-
ple were carried away to Babylon; some were left in the land of
Palestine, and a governor placed over them by the Babylonians.
(2 Kings 25: 22.) Nor did all of the Jews choose to return to
Palestine at the end of their captivity. We have seen earlier that
the people of the Assyrian captivity were absorbed by their cap-
tors, thus passing from history as a distinct people. The Jews in
Babylon, however, vigorously resisted all efforts to assimilate them
and they maintained their national distinction there where eventu-
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ally they wielded tremendous power politically, culturally, and so-
cially. It is indeed affirmed by the historians that the Jews in
Babylon attained to such eminence and exercised such great pow-
ers that at one time Mesopotamia was under Jewish rule. Babylon
provided for the Jews the proper cultural atmosphere for learning
and letters, and it was there that the monumental Babylonian Tal-
mud, a sixty volume exposition of the laws of the Jews, was pro-
duced. While Josephus, the Jewish historian, wrote his Wars of
the Jews, the first edition was published in Aramaic, rather than
in Greek, and was circulated among the educated Jews in Babylon.
(It should be observed that reference is to the land of Babylon, not
to the great city which bore that name, but which suffered destruc-
tion under divine decree. Dan. 5: 1-30.)

Many Jews moved to the land of Egypt in the days of Nebu-
chadnezzar. (2 Kings 25: 26.)

When Jerusalem fell to the Romans in 63 B.C., numbers of
Jews were carried as slaves to Rome and, because of their persist-
ence in carrying out their religious ritual, they made poor slaves
and were, in consequence, freed. For a time they were segregated
in quarters beyond the Tiber river, but they gradually spread over
the city and their influence was often felt. For this reason they
were often in conflict with their rulers and suffered frequent ban-
ishment. But they always returned.

The requirements of business and commerce likewise afforded
occasion for wide diffusion of the Jews and wherever business was
transacted they were there. On that memorable Pentecost Day of
the establishment of the church (Acts 2), Jews were present in Je-
rusalem for the feast from Parthia, Media, Elam, Mesopotamia,
Cappadocia, Pontus, Asia, Phrygia, Pamphylia, Egypt, the part of
Libya about Cyrene, Rome, Crete, and Arabia. Stephen’s dis-
putants were freedmen of Rome, of Cyrene, Alexandria, Celicia
and Asia. (Acts 6: 9.) Wherever people settled in the centuries
immediately preceding the Christian era Jews were there. Ancient
writers make mention of them in Egypt, Phoenicia, Syria, Coele-
Syria, Europe, Thessaly, Boeotia, Macedonia, Aetolia, Attica,
Argos, Corinth, in the lands beyond the Euphrates, indeed,
throughout the world. Gentiles not infrequently had themselves
circumcised, adopted the Jewish mode of worship and were thence-
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forth regarded as Jews. Among those present when Peter
preached the first gospel sermon in the name of the risen Lord
were those of this classification. (Acts 2: 9-11.) Such were re-
garded as part of the dispersion. This great diffusion of the Jews
through the habitable earth was the greatest single factor in the
rapid spread of the gospel as it was preached under the Great
Commission. (Matt. 28: 18-20; Mark 16: 15, 16.) In every
community where Jews resided, though the people about them
were pagans, they bore clear and consistent testimony to the doc-
trine of the One True God; their synagogues afforded a place
for preaching for the apostolic preachers (Acts 14: 1), and a con-
gregation of devout worshippers to listen to the presentation of the
gospel. To such people and places did the apostles always resort
on their missionary tours. (Acts 13: 13-46; 14: 1-17; 17: 1-9.)
Only when they were expelled from such quarters did they seek
out other places and people. There were, therefore, more Jews
scattered throughout the earth than lived in Palestine. James ad-
dressed his Epistle to those “which are of the Dispersion.” Who
were they? There are three possible hypotheses.

(1) We have seen who the *‘twelve tribes” were, and we have
ascertained the significance of the literal phrase, “which are of the
Dispersion.” Shall we thence conclude that the statement, “the
twelve tribes which are of the Dispersion,” was by the author of
James intended to embrace all Jews (good and bad, believers and
unbelievers) living in lands other than Palestine? We may, with-
out hesitation, reject this hypothesis on the ground that it is shown
to be false by the Epistle itself. The document is addressed to
those James styles as his “brethren” (1: 2) ; his readers are privi-
leged to ask of God for wisdom with the assurance it will be be-
stowed (1: 5); they have regular assemblies for religious activity
(2: 1-4): and they are called by the honorable name of Christ
which unbelievers blasphemed (2: 7). These considerations ap-
pear to eliminate the possibility that the Epistle was addressed to
Jews, as such, scattered through the various communities of the
world. If to this the objection is raised that the writer did occa-
sionally address himself to those who are rich, who oppress others
who, for example, are said to nourish their hearts for “a day of

slaughter™ (James 5: 5), this “aside,” a figure known as apostro-
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phe, in which a writer turns away from those directly addressed to
another group, is not unusual in the Scriptures. See notes on
James 5: 1-5. For an example of apostrophe, see Isa. 14: 12
Moreover, it is not outside the realm of possibility that there were
those among the disciples who were rich and who thus lived. We
learn from James 1: 10; 4: 3-6, 13-16, that there were rich people
among the disciples. We may therefore properly conclude that the
letter was chiefly intended for Christians—not unbelievers.

(2) Was the Epistle intended for all Christian Jews living
away from Jerusalem and the land of Palestine? We have seen
that the descendants of Jacob (Israel) were indeed widely scat-
tered throughout the world at that time. If the phrase, “the
twelve tribes” is to be construed literally such would be the signifi-
cance of the statement in view of the fact that it was very evidently
intended for Christians, and is addressed to ‘“‘the twelve tribes
which are of the Dispersion.”

(3) There is another and more plausible hypothesis. It is to
regard the phrase, “the twelve tribes,” as figurative, and therefore
to embrace the disciples of the Lord of whatever race or national-
ity. In view of the disposition of the sacred writers to ignore dis-
tinctions of the flesh, and to emphasize the fact that there is no re-
spect of persons with God ; and that in Christ there is neither Jew
nor Greek, bond nor free (Gal. 3: 26-29), such would appear to be
the more likely hypothesis.

This conclusion is supported by the following premises: (a)
The true Jew today is the Christian: “For he is not a Jew who is
one outwa{rdly; neither is that circumcision which is outward in
the flesh ; but he is a Jew who is one inwardly; and circumcision is
that of the heart, in the spirit, not in the letter ; whose praise is not
of men, but of God.” (Rom. 2: 28, 29.) (b) Descent from
Abraham, the father of the faithful, is reckoned on the basis of obe-
dience and not genealogy: “And he received the sign of circumci-
sion, a seal of the righteousness of the faith which he had while he
was in uncircumcision ; that he might be the father of all them that
believe, though they be in uncircumcision, that the righteousness
might be reckoned unto them; and the father of circumcision to
them who not only are of the circumcision, but who also walk in
the steps of that faith of our father Abraham which he had in un-
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circumcision.” (Rom. 4: 11, 12.) “There can be neither Jew ror
Greek, there can be neither bond nor free, there can be no mule
and female: for ye all are one man in Christ Jesus. And if ye ire
Christ’s, then are ye Abraham’s seed according to the promise.”
(Gal. 3: 28, 29.) (c) The True Israel of God today is the
church: “For they are not all Israel, that are of Israel: neither, be-
cause they are Abraham’s seed, are they all children. . . .”
(Rom. 9: 6.) “Know therefore that they that are of faith, the
same are sons of Abraham.” (Gal. 3:7.) “And as many as shall
walk by this rule, peace be upon them, and mercy, and upon the
Israel of God.” (Gal. 6: 16.) In Christ, all rights bestowed be-
cause of fleshly distinctions, are eliminated, and all are regarded as
equal in privilege before God. “Wherefore we henceforth know
no man after the flesh: even though we have known Christ after
the flesh, yet now we know him so no more.” (2 Cor. 5:16.) If
our Lord is not now regarded thus surely men ought not so to be.

We conclude, therefore, that the book of James was written to
Christians scattered throughout the world (whether of Jewish or
Gentile origin), among whom were, of course, many descendants
of Jacob, and that the phrase the “twelve tribes,” because of its ob-
vious significance of totality, is a figurative representation of the
true Isrvael of God. Fleshly Israel was scattered by the various
banishments she suffered in her long history; the disciples of the
Lord were “scattered abroad” (Acts 8: 4) because of persecution
directed largely by Saul of Tarsus (Acts 8: 1-3), and so might
also be properly styled “the Dispersion.”

greeting.—(chairein infinitive of chairo, to rejoice.) Though
the literal meaning of the word is to rejoice, the infinitive signifies
in the compressed form appearing here, joy to you! In 2 John 10,
the King James’ Translation has the rendering, “Godspeed,” but
the American Standard Translation presents the more literal En-
glish equivalent, “greeting.” The word is an expressed wish for
happiness for those thus greeted, and was common in Greek letters
from which numerous instances may be cited in the centuries be-
fore Christ. It is remarkable that it occurs in hundreds of payri
epistles but in the New Testament only here and in Acts 15: 23,
and 23: 26. The former instance is in the Letter from the church
in Jerusalem to the brethren in Antioch, Syria, and Cilicia which
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may well have been penned by James (with the concurrence of
“the apostles, elders and whole church’) who appears to have been
quite prominent in the church in that city at that time. Paul and
Peter, with some variation, use the more familiar greeting, “Grace
to you and peace from God our Father and the Lord Jesus
Christ.” (Rom.1:7;1Cor.1:2;2Cor.1:2; Gal. 1: 3; 1 Pet.
1:2; 2 Pet. 1:2.) The fact that this particular form of greeting
is used by Christian writers only in Acts 15: 23 (where James is
prominently mentioned), and here (James 1: 1), affords strong
presumptive evidence that the author of the Epistle of James is the
same as the James there mentioned. The Greek word of greeting,
appearing in our text, has been adopted into many tongues, and
has been used by multitudes of people for more than two thousand
years. QOur “Cheer up!” derives from the same stem, and reflects
the basic meaning of the word.
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SECTION 2
1:2-18

VALUE OF TRIALS
1:2-4

2 Count it all joy, my brethren, when ye fall into manifold ‘temptations;

40r, trials

2 Count it all joy, my brethren, when ye fall into manifold
temptations ;—Having expressed a wish for joy for his readers,
James proceeds to reveal how such may be experienced in a situa-
tion which would, by most people, be regarded as the most unlikely
one possible to produce such—a state of manifold (many and var-
ied) temptations. If some among his readers were disposed to
feel that a wish for happiness for people who were then enduring
the most severe persecution for their faithfulness and fidelity to
Christ was an empty and thoughtless gesture, the writer would
have them know that these very trials would provide the occasion
for the happiness which he wished for them. “Count” (hege-
sasthe, aorist of hegeomai) means to consider, deem, reckon, think,
regard ; hence, regard it as an occasion for joy when divers temp-
tations come: not merely some joy, but all joy! Joy complete.
whole, without any admixture of regret or sorrow whatsoever.

Such a disposition was to characterize them when they “fall”
into manifold temptations. Fall (peripipto, from peri, round
about, and pipto. to fall, “so to fall into; so as to be encompassed
about,” Thayer), emphasizes (a) the external character of the
temptation; (b) the suddenness with which it may entrap; and
(c) the inability of one to escape such. These temptations are
“manifold,” (poikilois), hence, of many different kinds. (Matt. 4:
242 Tim. 3:6; Heb. 2:4;1 Pet. 1: 6.) The trials of Christians
are of vastly different character and appear in many forms. One
must, therefore, maintain a guard against such in every direction.

“Temptations”™ (peirasmois) in both Greek and English can
mean (a) inward temptation; (b) outward trial. Here, it is the
latter—outward trial—which is meant. While inward temptation
is a form of trial, it is apparent from the context that it is a trial in
which much suffering is experienced but for which the sufferer
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3 knowing that the proving of your faith worketh ®patience. 4 And let ®pa-
tience have ifs perfect work, that ye may be perfect and entire, lacking in
nothing.

60r, stedfastness

sustains no moral blame that is under contemplation here. James
would not bid the brethren rejoice when being subjected to the en-
ticements of sin, Satan and the world. From this, and many other
similar statements in the Epistle, it is clear that those to whom the
Letter was addressed were experiencing great hardship and severe
trial in their efforts to live the Christian life.

Those thus addressed are simply styled “brethren,” (adelphor),
a word denoting fellow-believers, joined to each other in love, and
constituting a single family with God as their Father. It is note-
worthy that the inspired writers uniformly avoided the use of
terms and designations which would establish class distinctions
among the disciples. The terms used, such as disciple, believer,
brother, saint, fellow-laborer, beloved brother, etc. denote charac-
teristics, relationships, dispositions, activities, etc.; and all distinc-
tive titles and honorary appellations were eschewed. Here, those
to whom James wrote were his “brethren,” his “beloved brethren,”
(1:19), and all were regarded as on an equal plane (James 2: 1,
4,14;3:1,10;4:11;5: 7,12, 19). The Hebrew writer referred
to “our brother Timothy.” (Heb. 13: 23.) To Paul Tychicus was
“the beloved brother and faithful minister and fellow-servant in the
Lord” (Col. 4: 7); Epaphras was “a servant of Christ Jesus”
(Col. 4: 12) ; and Luke was “the beloved physician” (Col. 4: 14).
Our Lord, on the occasion of the ambitious request of the mother
of the sons of Zebedee—that one might sit on the right and the
other on the left in his kingdom—renounced all such self-seeking
and vain ambition for his followers, and taught them instead that
true greatness is along the road to useful service: “Ye know that
the rulers of the Gentiles lord it over them, and their great ones
exercise authority over them. Not so shall it be among you: but
whosoever would become great among you shall be your minister ;
and whosoever would be first among you shall be your servant:
even as the Son of man came not to be ministered unto, but to
minister, and to give his life a ransom for many.” (Matt. 20: 20-
28.) He thus made it clear that the way up is first doun and that
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he who would be truly great must render the greatest possible ser-
vice to mankind.

3 knowing that the proving of your faith worketh pa-
tience.—This is the reason why James’ readers were to regard, as
an occasion for rejoicing, the varied trials of life. There is, of
course, no merit in the mere submission of one’s self to difficulties;
multitudes of people suffer sorely in life because of their misdeeds,
and without profit therefrom. “For let none of you suffer as a
murderer, or a thief, or an evil-doer, or as a meddler in other
men’s matters: but if a man suffer as a Christian, let him not be
ashamed ; but let him glorify God in this name.” (1 Pet. 4: 15,
16.) Tt is because of the blessing resulting from patient endurance
under trial by the faithful Christian that there is occasion for joy
in the face of such.

Children of God are to know that the proving of their faith
produces patience. ‘“Knowing” is from ginosko, to learn to know,
to understand ; knowledge obtained through observation and per-
sonal experience. The form of the word which is in our text is the
present active participle and which means here, “Ye are continu-
ally finding out, and getting to know. . . .” It is therefore pro-
gressive knowledge under contemplation here. Christians are to
recognize the purpose of trial, and learn a lesson from each conflict
they experience. It is indeed this fact that enables one to endure
patiently.

“Proving” (dokumion, from dokimos, the crucible through
which ore is made to pass so that the heat thereof separates the
genuine ore from the dross, and possibly here the result of the
smelting), indicates the test to which faith is subjected and out of
which it appears fully vindicated. Trials become a furnace
through which the Christian passes, and thus demonstrates the
genuineness of his faith.

This trial of faith and the assurance of its genuine quality
“worketh” patience. “Worketh” is from katergazetai, present
middle indicative, and means more than merely to work. It signi-
fies to work out (cf. Phil. 2: 12), to accomplish, to bring about,
and so assures the success of the proof of faith earlier mentioned.
That which is thus successfully brought about is patience.

“Patience” (hupomone) resulting from the proof of faith grow-
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ing out of sore trial is much more than mere submissiveness. The
Greek word thus translated has a much more active significance
than our English word patience suggests. It means not only the
willingness to bear up under the manifold burdens of life, but also
indicates the ability to use these burdens as instruments for good
and greater glory. This the etymology of the word clearly sug-
gests. It is from the preposition hupo, under, and meno, to re-
main, to abide; and thus to stand unwaveringly without yielding to
any outside pressure. It denotes the ability to exhibit stedfastness
and constancy in the face of the most formidable difficulty. It is
this characteristic which, when found in the follower of the Lord,
enables him not only to endure the trials of life bravely, but to face
up to them and overcome them. It was this which our Lord
meant when he said, “In your patience (margin, stedfastness), ye
shall win your souls.” (Luke 21:19.)

It will be observed, from a careful reading of the inspired text,
that the test which trials provide is, in this instance, for the benefit
of hun whose faith is thus proved, and not as evidence for God.
Why does man need to prove (test, establish as genuine) his own
faith? Faith is the ground of our hope in God, that upon which
our convictions rest. (Heb. 11: 1.) But for it we would be with-
out assurance, and hence without reason or motive for endurance
and patience in the face of trial. Thus, when difficulties assail us,
we need first of all to be certain of the genuineness of our faith and
to have the assurance that it has laid hold on, and will not relin-
quish, its aims for the future. Obviously, one who does not believe
that it is worthwhile faithfully to endure the afflictions of life inci-
dent to Christianity will not fight the good fight of faith. (1 Tim.
6:12.) Man must first assure himself of the genuineness and reli-
ability of his own faith if this is the ground on which he is to re-
sist. This may be accomplished only by some such method as is
followed when gold ore is made to pass through the fire in order
that the genuine metal may be separated from the dross, and iden-
tified as the pure gold. James thus teaches that life’s afflictions be-
come the trials of faith, the fiery furnace through which the indi-
vidual is made to pass, and in which experience he is enabled to
determine whether his faith is sufficiently grounded to guarantee
its genuineness and reliability.
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The “faith” (pis’ tis) which trials prove is, in the New Testa-
ment, “the conviction or belief respecting man’s relationship to
God and divine things, generally with the included idea of trust
and holy fervor of faith and conjoined with it.” (Thayer.) It
continues and exhibits the same characteristics of the faith which
the alien sinner exercises and which leads him on to salvation, “a
conviction full of joyful trust, that Jesus is the Messiah—the di-
vinely appointed author of salvation in the kingdom of God, con-
joimed with obedience to Christ.” (Ibid.) Thus faith involves
(a) unquestioned acceptance of the truth revealed regarding Christ
and God; (b) full and unreserved obedience to their commands;
and (c) humble and unreserved reliance on their promises. (Heb.
11:6; James 2: 20-26.)

Trials prove faith by enabling the believer to determine the ex-
tent and degree of willingness to endure and to be obedient to

Christ.

4 And let patience have its perfect work, that ye may be
perfect and entire, lacking in nothing.—We have seen above
that the patience of this passage is stedfastness, unwavering con-
stancy in the face of severe and manifold trial. This patience we
are to permit to have “its perfect work,” (teleion), accomplish its
purpose, achieve its end. The word translated “perfect” in this
passage does not denote sinlessness, but completeness, whole-
ness, maturity. It is a term which, in classical Greek, was used of
animals which had reached full growth; of scholars past the ele-
mentary period of their studies and therefore mature students; of
men full-grown. In the New Testament, it is used of those who
have attained to spiritual manhood in Christ, to full maturity and
understanding in spiritual matters, and are thus no longer babes
and immature persons in Christ. It is said of our Lord that he
was made “perfect (teleios) through sufferings” (Heb. 2: 10),
where, of course, it cannot possibly mean that he was made sinless
through suffering as if such a state did not obtain before. There,
the word has its usual significance of completeness; our Lord ac-
complished his mission through suffering, and thus perfected
(brought to maturity) the plan for which he came into the world.
This patience is to be allowed to have its full effect in order that its
possessor “may be perfect and entire, lacking in nothing.”
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In the phrase, “perfect and entire,” the Greek is teleiot kai ho-
lokleroi, signifying that which is complete and without blemish.
The words perfect and entire here are not used synonymously.
We have seen that the first as used here denotes maturity, whole-
ness, completeness. It describes that which has accomplished its
purpose, achieved its end; as, for example, a surgeon whose
schooling and internship is wholly behind him and he is therefore
mature in preparation. The second, entire (from the Greek holok-
leros), means that the thing to which it is applied has all that be-
longs to it, as, for example, a baby, born with all of its parts, and
thus in every respect normal. It was used in ancient times of an
offering without blemish ; of an heir who has received the full por-
tion of his inheritance; of the lame man who had been healed.
(Acts 3: 16.) Thus those whose faith is sufficiently strong to en-
able them to endure trial develop patience which, when allowed to
reach maturity, completely equip them, leaving them “lacking in
nothing.”

These words, “lacking in nothing,” (en medeni leipomenot,
present passive participle of leipo, to leave), mean “not being left
behind by another,” thus signifying that those who become “per-
fect and entire” in no sense lag behind, or are inferior to others.
Basically, the word is a racing term, and points to the fact that
those who develop into mature Christians are not outdistanced by
any. This emphasizes the fact that the most advanced children of
God may not relax their efforts, but must ever remember that they
are engaged in a race which is won only when the entire distance
is covered. There is no place in life where one may suspend effort
and no longer strive for the victor’s laurels. The severe discipline
of life does indeed, when properly used, prepare us for continued
progress in Christian attainment; and, to terminate the effort be-
fore reaching the goal is to lose the crown. “Know ye not that they
that run in a race run all, but one receiveth the prize? Even so
run that ye may attain.” (1 Cor. 9:24.) “Therefore let us also,
seeing we are compassed about with so great a cloud of witnesses,
lay aside every weight, and the sin which doth so easily beset us,
and let us run with patience the race that is set before us, looking
unto Jesus the author and perfecter of our faith, who for the joy
that was set before him endured the cross, despising shame, and
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hath sat down at the right hand of the throne of God.” (Heb. 12:

1,2,
WISDOM AND FAITH
1:5-8
5 But if any of you lacketh wisdom, let him ask of God, who giveth to all

5 But if any of you lacketh wisdom,—The careful reader
will observe that quite often in James the leading word of the
clause preceding becomes the chief point with which the verse fol-
lowing begins. This is a figure designated by grammarians as ana-
diplosis, defined by Webster as ‘“Repetition of a word, especially
the last word, of one clause, at the beginning of the next.” The
greeting of verse 1 (“joy to you”), is followed by “count it all
joy,” of verse 2; temptations (trials) lead on to “proving” in verse
3; patience, in verse 3, to “patience” in verse 4; lacking in noth-
ing, in verse 4 to “if any man lack . . .” of verse 5; if any man
lack, is followed by ‘“let him ask of God who giveth”; it shall be
gwen him of verse 5, prompts the statement, let him ask in faith,
nothing doubting which, in turn, results in “for he that doubteth is
like the surge of the sea, driven by the wind and tossed . . .” and
so on, frequently in the Epistle.

James had urged his readers to recognize in their varied trials
the means by which, through patience, to develop full, spiritual ma-
turity in faith and in life. It would appear that, at this point, he
must have anticipated this question: “How is it possible for me to
see in my difficulties a blessing? Surely, the ability to do this re-
quires a much greater wisdom than I possess.” And, it is as if
James answered, “Indeed so! But, do not despair ; there is an un-
failing and inexhaustible supply available and at hand.”

let him ask of God,—The ability to see great blessings in sore
trial is not an inherent one, and must, therefore be acquired. It is
quite significant that James did not say, “But if any of you lacketh
wisdom, let him study philosophy, or, let him meditate, or, let him
consult the wise.” The wisdom which we need, and must have, to
turn our trials into triumphs is available only from God. But,
what is this “wisdom” which only God can give? “Wisdom,” so
Webster says, is the “ability to judge soundly and deal sagaciously
with facts, esp. as they relate to life and conduct; discernment and
judgment ; discretion ; sagacity.” Knowledge, when contemplated
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apart from wisdom is an “acquaintance with fact; hence, scope of
information.” Knowledge is thus the possession of facts; wisdom
the ability of judging soundly and correctly regarding them.
Knowledge is obtained only through study, wisdom is a gift of
God. One whose desire is to learn mathematical principles would
not resort to prayer but to textbooks dealing therewith; one who
desires the divine wisdom must get down on his knees. Facts to
be stored in the head are obtained only through mental effort; the
wisdom which has its home in the depths of the soul only God can
bestow. Of the manner in which God bestows this wisdom the
writer does not deal; it is fact of it which is here affirmed.

who giveth to all liberally and upbraideth not;—If, there-
fore, we lack wisdom (and all of us do), let us “Ask of God who
giveth. . "  The words, “God who giveth” are, in the Greek
order, tou didontos Theou, literally, THE GIVING GOD! This
statement emphasizes the fact that such is characteristic of him; he
is revealed to us in the character of a Giver. It is a part of his
nature to give. Moreover, he gives to all; there are no favored
few among the faithful disciples; each is by him regarded with
equal favor and his bounties bestowed accordingly. Were we lib-
eral to a fault, our limited means make such widespread bestowal
of bounty impossible. But even this does not exhaust the extent of
his giving. He gives to all liberally, haplos, a word meaning either
generously, or without bargaining, either meaning being possible
here, and both combining in our word Uberally, simply, unre-
servedly, without any material expectation of return. We thus
learn that (1) God gives; (2) he gives to all; (3) he gives liber-
ally; and (4) he “upbraideth not” (me oneidizontos, present active
participle of oneidizo, to cast into one’s teeth, to reproach) because
of our requests. Often, when we give, we do so reluctantly,
grudgingly, and with reproaches. Have we known this to happen ?
It is necessary for us to make a request, and then, later to repeat
it, only to be met with this objection: “You were just asking for
this yesterday, or last week ; you are forever asking for something;
are you never satisfied?” God (may his name ever be praised for
this fact) never thus upbraids, or casts our requests into our teeth!
Nor does he chide us for the misuse of the gracious bounties al-
ready received. He does not say when we make request of him,
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liberally and upbraideth not; and it shall be given him. 6 But let him ask in
faith, nothing doubting: for he that doubteth is like the surge of the sea

“What did you do with the things I have already given you?
Make better use of them before you come back asking for more.”
In truth, we should rebuke ourselves for our own misuse of his
rich gifts and the poverty which characterizes our efforts in their
use.

and it shall be given him.—This reminds us of our Lord’s mar-
velous promise in Matt. 7: 7: “Ask, and it shall be given you.”
(See, also, Luke 11: 9.) Here is one prayer we may be certain
the Father will answer. And it shall be given him. The answer
to some prayers is conditional. In some instances we are to recog-
nize the contingency of prayer in the petition: “If it please thee,
grant our request.” For example, it was necessary that our Lord
should return to heaven. And, notwithstanding the fact that his
disciples earnestly prayed, and fervently hoped that he would re-
main with them on earth, he departed. It was expedient that he
go away. (John 16:7.) Of course, as is ever the case when a
petition of God’s faithful children is not granted affirmatively, the
sorrowing followers of the Lord ultimately come into possession of
a vastly richer blessing than could ever have been theirs had he re-
mained on earth. There is, indeed, no such thing as an un-
answered prayer ever uttered by God’s faithful children. He an-
swers every praver his children pray! True, he does not always
say, “Yes.” Often, he says, “No.” But the “No” is as much an
answer as ‘“Yes” would be, and springs from the same motive.
When, for example, a child, because of its immaturity, makes a re-
quest of its parents which, for the child’s welfare, they must not
grant, their refusal to grant the specific request is not a disregard
of the petition of the child, it is an answer to it, and an answer
based upon considerations of the child’s welfare. In similar fash-
ion, when we make requests of God which are not for our good ;
or, because he intends to give us richer blessings later, and he
withholds the specific request, this is not a disregard of our prayer,
it is an answer to it—an answer grounded in good for us. So it is,
and so we should ever regard it, and thus be content with the di-
vine wisdom ever evidenced in such instances.

6 But let him ask in faith, nothing doubting:—OQur peti-
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driven by the wind and tossed. 7 For let not that man think °that he shall

80r, that a doubleminded man, unstable in all his ways, shall receive anything of
the Lord

tions to the Father must, of course, be made “in faith,” inasmuch
as “without faith it is impossible to be well-pleasing unto him.”
(Heb. 11: 6.) Faith is, as we have seen in our studies of James
1: 3, much more than mere intellectual assent to the truthfulness of
a proposition—belief that a statement is true—it is firm reliance
upon the Lord, unwavering trust in his word, coupled with the dis-
position to obey fully his commands. We learn here that, in order
to obtain wisdom (a) we must ask; (b) we must ask of God; (c)
we must ask of God in faith; and (d) the petition must be made
“nothing doubting.” The wisdom which we need to rise to higher
plateaus of usefulness, using life’s difficulties as steppingstones on
which to climb to these higher elevations, must come only from
God ; he alone can give it. But, we must receive it; and to receive
it, we must believe in him who alone can bestow it. Surely it is
idle to expect God to give us wisdom if we will not give him trust!
“Doubting,” (from diakrinomenos), the chief idea of which, as
used in our text, is inner debate; and it presents the picture of a
person torn by conflicting notions, now disposed to feel this way,
now that. It is, as Thayer remarks, “to be at variance with one’s
self,” to hesitate, to doubt; and, while it does not denote the utter
absence of faith, it describes the disposition of a person who, at one
moment, feels God will keep his promise, and, at another moment,
that he will not. God’s purpose in bestowing wisdom upon his
children is to create a better relationship between him and them;
and, if his children entertain doubts of the truth and reliability of
his promises, the atmosphere is one of suspicion, and not of faith.

for he that doubteth is like the surge of the sea driven by
the wind and tossed.—He who doubts is one beset by contradic-
tory notions. The inspired writer compares him to the ceaseless
and wild surge of the sea which, at one moment, moves shoreward,
and at another moment, in the opposite direction, but always aim-
lessly and without intelligent direction. One torn by such inner
conflict can never lean with confidence on God and on his gracious
promises. Utterly wanting, in such a person, is that sense of as-
surance which would enable such a one to approach God in firm-
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receive anything of the Lord; 8 a doubleminded man, uustable in all his
ways.

ness of faith and in robustness of hope, confident that he is faithful
who promised (1 Cor. 1:9), and therefore able to keep that which
we have committed unto him against that day (2 Tim. 1: 12).
We should ever strive to possess that spiritual poise which enables
one to weather the winds of trial, temptation and all earthly diffi-
culty and to exhibit that stability of heart and mind which cannot
be moved.

7 For let not that man think that he shall receive anything
of the Lord ;—The second clause of verse 6 describes the restless-
ness of the man who doubts; the first clause of verse 7 shows that
such a one eliminates himself from all special favors from God. A
state of mind ranging from hope one moment, to despair through
doubt in the next, is not conducive to happiness; and one thus pos-
sessed 1s without claim upon God.( There appears to be some con-
tempt expressed by James in the phrase, that man, in this passage.
One possessed of such a nature could not possibly be happy in life,
and such a one makes no contribution whatsoever of a substantial
nature to the times in which he lives. Jacob said of one of his
sons, ‘“Unstable as water, thou shalt not excel. . .” (Gen. 49: 4.
AV.) Not only is such a man not promised special blessings in
wisdom in answer to prayer, he is not to expect them. Let not
that man so much as think that he shall receive anything of the
Lord. “The Lord,” as in 4: 15, and 5: 10, 11, is the Father, if
James intended any distinction. It is quite likely that he used the
term merely to designate deity without designing to distinguish be-
tween the members of the godhead.

8 a doubleminded man, unstable in all his ways.—“Double-
minded” in the original text is dipsichos, a man with two minds
or souls. The word occurs in no other New Testament book, and
in James only here and 4: 8. Inasmuch as there is no clear in-
stance of its use before the Epistle of James was penned this has
led to the conclusion that James coined it. Following its use in
James, it was adopted by numerous later writers, such as Hermas,
Clement, Barnabas, etc. A doubter is a doubleminded person and
is in the position of attempting to pay homage to two masters.
(Matt. 6: 24.) He is, therefore, “unstable,” (akatastatos, un-
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steady, wavering, in dispositions and attitude). Such a person is
restless, confused in his actions and in all of his ways. A double-
minded man is in conflict with himself; this situation makes him
unstable, a word used to describe a drunk man unable to walk a
straight course, swaying now this way, now that, without definite
direction in his course, and thus unable to get anywhere. Such a
one is unstable “in all his ways,” and not merely or solely with ref-
erence to petitions for wisdom. A waverer in faith will exhibit
instability in every department of religious activity. This, inciden-
tally, is the condition which characterizes a person involved in
doubt religiously. While the philosophical world regards such a
disposition with favor, James, the inspired writer, held the opposite
view. Doubt to him was no evidence of superior learning or un-
usual intellectual attainment; it was, instead, the mark of mental
instability, evidence of confused intellectual processes.

INSTRUCTION TO THE RICH AND POOR
1:9-11

9 But let the brother of low degree glory in his high estate: 10 and the
rich, in that he is made low : because as the flower of the grass he shall pass

9 But let the brother of low degree glory in his high es-
tate:—From the consideration of trials in general (verses 2-8), the
writer, in this section, proceeds to the treatment of those specific
problems which result from substantial change in one’s economic
condition—from poverty to riches and from riches to poverty. So
perfectly adapted to all of man’s needs is Christianity, it enables the
faithful child of God immediately to cope with all of life’s prob-
lems, however varied they may be. The circumstances of life are
exceedingly changeful; one may indeed be rich today and poor to-
morrow ; and the poor may experience similar change in economic
station, thus rising to affluence overnight. Such radical alterations
in one’s mode of living resulting from such changes produce seri-
ous problems and often lead to much temptation. The faithful
Christian will not allow his relationship to God to be affected by
his financial fluctuations but will, in these very changes, find occa-
sion to rejoice.

The one experiencing these changes in his economic situation is

a brother. Contemplated is ““‘the brother of low degree,” and also
“the rich” (brother, understood). Both are of the great brother-
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hood of which God is the common Father and Christ the elder
brother. All are brothers in Christ. However great is the differ-
ence in their financial standing, they meet on a common level in
the Lord. There are no caste systems in Christ. The disposition
to elevate some to positions of eminence in the church and to rele-
gate to the realm of obscurity “the brother of low degree,” is
wholly opposed to the spirit of Christianity and exceedingly
wicked in the eyes of God. (James 2: 1ff.) Some of the most
effective work being done for Christ today is by humble, sacrificing
servants of the Lord who labor in his cause for sheer love of him,
and without desire for public acclaim whatsoever. These, though
they may not experience the heady thrill of notoriety characteris-
tic of the more prominent brethren, will nevertheless shine above
the brightness of the stars in eternity. (Dan. 12: 3.)

The brother “of low degree” is “to glory in his high estate.”
The phrase, of low degree,” is from tapeinos, meaning one of
humble position, one who, because of external circumstances, has
been brought low. While a brother in such a situation would feel
some debasement, the emphasis is not so much on his inward atti-
tude, as with reference to his outward position. Being poor, he is
low, in contrast with the rich, who occupy a high position in the
world. The distinction which the inspired writer at this point em-
phasizes is in the financial standing obtaining between the rich and
the poor.

When the brother of low degree is suddenly thrust into the posi-
tion of a rich man, he is to “glory in his high estate.” Not simply
or solely because he is now rich, not because he is now freed of the
fretting problems which ever plague the poor in life, not because
his affluence will now enable him to do more in the service of the
Savior, but because he has successfully passed the test of faith
which sudden riches afford, and now knows that his faith is genu-
ime. We must not, in our study of this passage, disregard the
force of the context in which these words appear. The general
theme is trials. (James 1: 2-18.) Trials lead on to patience, and
patient endurance supplies the test by which the genuineness of
faith is determined. One’s faith is never more severely tried than
when its possessor suddenly becomes rich and affluent. A brother
who has experienced this transition may indeed “glory” (kauchas-
tho, exult) in his successful change in economic condition inas-
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much as his faith is still intact. Many disciples, who suffer great
hardship and want, endure much persecution and remain devoted
to the Lord will, on becoming rich and prosperous, find the temp-
tations resulting from wealth so alluring and seductive that they
surrender to Satan. There are, of course, many proper blessings
resulting from prosperity. Poverty is not an unmixed blessing,
nor are riches an unadulterated evil. There are extremely corrupt
poor men, as there are also wonderfully good rich men. Both pov-
erty and riches involve great temptation ; each has its peculiar dan-
gers, but neither necessitates disobedience to God. Perhaps the
safest course, for the Christians, is in moderation. Agur, the son
of Jakeh, “the oracle,” made this request of Jehovah before he
died :
“Two things have I asked of thee;

Deny me them not before I die:

Remove far from me falsehood and lies;

Give me neither poverty nor riches;

Feed me with the food that is needful for me;

Lest I be full, and deny thee, and say, Who is Jehovah?

Or lest I be poor, and steal,

And use profanely the name of my God.”

(Prov. 30: 7-9.)

It is not the amount of money which one has which determines
whether one is rich in the objectionable sense; it is the attitude
which one exhibits thereto. He who “trusts” in his riches is con-
demned because he expects his riches to accomplish for him only
that which God can do. (Mark 10: 24, see margin.) John, in his
short missive to his friend Gaius, informs us how safely rich one
may be: “Beloved, I pray that in all things thou mayest prosper
and be in health, even as thy soul prospereth.” (3 John 2.) The
brother of low degree may indeed rejoice because his faith has en-
dured the test of both poverty and riches! Now possessed of a
sizable store of this world’s goods, his horizons have been lifted,
his potential for good enhanced and his responsibility increased.
While he may not be able actually to do more good for the Saviour
in his affluence, he is equipped to labor in fields formerly closed to
him. He may, therefore, properly “glory” (exult) in his “high es-
tate.”
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10 and the rich, in that he is made low:—The “rich”
(brother) is likewise to “glory” (rejoice, be glad) that he is made
low. That the rich man contemplated in the passage is a brother
seems not open to serious question. Obviously, the inspired writer
would not direct such an edict to the worldly rich, nor could he
reasonably expect those of that class either to heed his admonition
or to regard the loss of riches as an occasion for rejoicing. Men
of the world regard the loss of riches as a major catastrophe.
When the stock market broke in the ill-fated financial crash of
1929, numbers of men, their entire fortunes wiped out in an hour,
lost their reason and leaped from tall buildings in New York City
to their deaths. Life to them without their former affluence was
no longer desirable. Only a brother (a child of God) can see in
financial disaster a blessing. Brought low by his losses, he is nev-
ertheless in position—as a faithful disciple of Christ—to see the de-
ceitfulness of riches (Matt. 13: 22), to know their evanescent na-
ture, and to recognize their powerlessness to bring happiness to the
human heart. The trial of the brother brought low is doubtless
harder to bear than is that characteristic of the brother of low de-
gree who has been raised to financial prosperity. The latter may
indeed find, in his improved circumstances, occasion to rejoice ; but
it is most difficult for one who has seen his riches take wings to
feel that in their departure he has experienced a great blessing!
But, inasmuch as all things work together for good to those who
love the Lord and who are called according to his purpose (Rom.
8:28), in the wisdom which God will give him (verse 5), he will
be able to see that since such has happened it must be for his good,
and he can therein rejoice.

Such a one may thenceforth reason that (1) the loss of riches
is, in his case, providential and therefore for his good; (2) his as-
sociation with the world and with worldly men must thenceforth be
less intimate ; (3) the burdens borne by men in the business world
—which often operate to shorten life—have been listed and he may
expect to live longer ; and (4) he is in position henceforth to fix his
attention more thoroughly on the things which endure. In so
doing, he is now able to appreciate more fully Paul’s affirmation
that true values are not those which are tangible and may be seen :
“While we look not at the things which are seen, but at the things
which are not seen: for the things which are seen are temporal ;
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but the things which are not seen are eternal.” (2 Cor. 4: 18.)
One of the most vital lessons in life to learn is that “a man’s life
consisteth not in the abundance of things which he possesseth.”
(Luke 12:15.)

because as the flower of the grass he shall pass away.—Not
only are riches disposed to vanish, he who possesses them is not
more enduring; as the tender, fragile flower of the grass appears
only to be crushed or to wither so also does the rich man “pass
away.” This verb, pareleusetai, in the future tense, compounded
from para, by, besides, and erchomai, to come or to go, denotes, in
impressive fashion, the frailty of human nature, and rapidity with
which men, however rich they may be, are made to pass from life.
As a slender and delicate blade of grass withers and is gone, so the
rich man passes by and is no more. Such a one is not to feel that
the loss of riches is fatal; he, too, cannot long remain on the earth
and would not therefore reasonably expect to retain his riches and
to enjoy them forever. Inasmuch as his life here is “but for a mo-
ment,” let him recognize that, whatever his earthly circumstances,
his riches are not essential to his happiness or well being here, nor
can their loss in any fashion defeat him in his efforts to gain
heaven and eternal life. The things of this life are so transient in
nature that it is of little consequence whether we have abundance
or are in want, provided we “put first things first,” and enthrone
the Lord' Jesus Christ in our hearts and lives.

(Note : Other interpretations proposed for this passage are, (1)
the brother of “low degree” is, because he is a brother, to glory in
his high estate; i.e., because he is a Christian, he is to find in this_
fact occasion for joy whatever his outward circumstances may be.
The rich brother is similarly to glory (exult) because, as a Chris-
tian he has accepted a state of humiliation which will operate ulti-
mately for his good enabling him to be saved despite his riches.
Objection: all brothers in Christ are on the same level ; there 1s no
respect of persons with God. (Gal. 3: 28, 29; Rom. 2: 11.)
Throughout the Epistle James deplores the disposition to create
distinctions between brethren. (2) The rich man is not a brother
at all but one who, because he is rich, rejoices in the abandonment
of life (through yielding to the allurements of the world) which
his riches makes possible. Objection: Both classes are addressed
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away. 11 For the sun ariseth with the scorching wind, and Withere_th the
grass; and the flower thereof falleth, and the grace of the fashion of it per-
isheth : so also shall the rich man fade away in his goings.

in the same fashion as if they were equally related to the writer.
The rich would see no occasion for rejoicing in the loss of posses-
sions, nor would such be disposed to heed the injunctions issued.
The context is against both of these interpretations. The objec-
tion, that elsewhere in the Epistle the writer condemns the rich, is
to beg the question. That wicked rich men are elsewhere con-
demned does not necessarily require that the conclusion be drawn
that James does so here, unless, of course, one subscribes to the
view that the mere fact that one is rich means that one is wicked,
an absurd conclusion, truly!

We conclude, therefore, that both the poor and the rich, under
contemplation i our text, are children of God; and, that it was
James® design to show that however changing and changeable the
outward circumstances of life may be, those who are faithful to the
Lord wmay find occasion to rejoice and be happy. We thus learn
that the rich and the poor both have their trials; and, while they
are not the same trials, the road to heaven is not smooth for either.
Each may, however, in spite of his peculiar temptations, find sat-
isfaction in service to his Saviour, and ultimately receive eternal
bliss.

11 For the sun ariseth with the scorching wind, and wither-
eth the grass; and the flower thereof falleth, and the grace of
the fashion of it perisheth: so also shall the rich man fade
away in his goings.—Eastern peoples would be especially familiar
with this illustration taken from nature. A scorching wind, called
the simoom, frequently begins with the coming up of the sun; and
the heat which it brings is often so intense that the green vegeta-
tion withers and eventually dies. The “grass” of the passage (cho-
roton) is from a comprehensive term for vegetation; and, “the
flower of the grass” (anthos) does not refer to the bloom but to
wild flowers which often grow up in the midst of the grass in
Palestine. Lilies were by our Lord called “the grass of the field”
in his Sermon on the Mount. (Matt. 6: 28, 30.)

This blast of hot air, called “the scorching wind” in the text,
comes in from the deserts east of the Jordan valley, and up from
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the burning sands of Egypt. The destructive character of “the
east wind” is often mentioned in the Scriptures. “Yea, behold,
being planted, shall it prosper? shall it not utterly wither, when
the east wind toucheth it? it shall wither in the beds where it
grew.” (Ezek. 17: 10.) “And it came to pass, when the sun
arose, that God prepared a sultry east wind ; and the sun beat upon
the head of Jonah, that he fainted, and requested that he might die,
and said, It is better for me to die than to live.” (Jonah 4: 8.)
This entire section in James appears to be based upon a quite sim-
ilar affirmation from the prophet Isaiah: “The voice of one saying,
Cry. And one said, What shall I cry? All flesh is grass, and all
the goodliness thereof is as the flower of the field. The grass with-
ereth, the flower fadeth, because the breath of Jehovah bloweth
upon it; surely the people is as grass. The grass withereth, the
flower fadeth; but the word of our God shall stand forever.” (Isa.
40: 6-8.)

Because of the extremely barren nature of much of the soil in
Palestine, the scarcity of water and the scorching, burning winds,
grass in that country remains green but a short time. Its fragile
character and its short life afford an excellent illustration of the
brevity of man’s existence on earth, and the rapidity with which
men are cut down and are no more. As the tender grass withers
and perishes in the burning blasts of the east wind, “so also shall
the rich man fade away in his goings.” The figure is a familiar
one: ‘“Man, that is born of a woman, is of few days, and full of
trouble. He cometh forth like a flower, and is cut down. . .”
(Job 14: 1, 2.) “As for man, his days are as grass; as a flower of
the field, so he flourisheth. For the wind passeth over it, and it is
gone ; and the place thereof shall know it no more.” (Psalm 103:
15, 16.)

James has earlier shown (verses 2-4), that the loss of riches is
not to be regarded as a catastrophe; on the contrary, one experi-
encing this is to rejoice in it, provided that his faith is sufficiently
strong to enable him to endure the trial such an experience brings.
Here, he emphasizes the fact that the rich will die as do other men
as surely as the grass of the field withers and dies. He, too, will
“fade away” (maranthesetai, future passive indicative of maraino,
to extinguish a light, to put out a flame), like a light which flickers
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and goes out, a vivid figure of speech for the suddenness with
which life can vanish. Man is thus like a candle which, for the
moment, is seen, and then is snuffed out and is no more. Such a
one will fade away “in his goings,” as he goes about his tasks, as
the poorest do, he shall die, there is no difference between the rich
and the poor in this respect. Like the flower of the field, today
alive and beautiful, but tomorrow withered and sere, like a light
which flames forth in brilliance one moment, and is out the next,
so the rich man dies “in the midst of his goings,” and is seen no

more.

THE CROWN OF LIFE
1: 12

12 Blessed is the man that endureth temptation; for when he hath been
approved, he shall receive the crown of life, which the Lord promised to

12 Blessed is the man that endureth temptation;—Verse 12
reverts to the theme of temptation first introduced in verse 2,
where it is affirmed that temptation supplies an occasion for joy
inasmuch as it proves our faith and leads on to patience and thus
to spiritual maturity. It will be recalled, from the comments there,
that the temptation contemplated is not a solicitation to do evil, but
outward trial, a fact evident from the context. The temptation
under consideration enables one to be “approved” (tried, King
James’ Version), when the one subjected thereto endures it prop-
erly; and it produces for such a one a crown of life. It is for this
reason that one called upon to endure temptation (trial, hardship,
difficulty) is regarded as “blessed.”

“Blessed” (makarios) is the word with which the “beatitudes”
begin. (Matt. 5: 2-11.) There are indeed many points of resem-
blance between the Epistle of James and the Sermon on the Mount
and to these attention will be hereafter directed. The word makai-
rios, translated “blessed” in the text, describes one who is in a
state of blessing, sometimes declared to be a happy one. However,
our English word “happy” is an inadequate term to denote the
state of blessedness which the original word describes.
Blessedness is a condition resulting from a state of inner peace;
whereas, happiness (derived from hap, chance) is dependent on
exterr 1l circumstances. The former is in the heart and not subject
to interference from, or the whims of, others; the latter involves
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matters over which one cannot always maintain control.
Happiness is more often produced by material affairs; blessedness
is much more spiritual, and therefore of a far more enduring qual-
ity. Happiness, closely related to the world, cannot always be en-
joyed ; blessedness, not dependent on material matters, may ever be
the cherished possession of the faithful, however poor they may be
in this world’s goods. Blessedness is a characteristic of God him-
self. (1 Tim. 1: 11.) Thus, the more we become like God, the
more blessed we are. (Matt. 5: 8.)

We have seen that (a) the difficulties of life are the means
which prove faith; (b) produce maturity in the Christian charac-
ter; and (c) enable one to possess an abiding inner peace de-
scribed as blessed. However, the mere fact that one is subjected
to trial does not mean that this state of blessedness always. results.
Only those who endure trial are declared to inherit the blessing.
“Endureth,” (hupomenei, present active indicative of hupomeno,
patience), is derived from the same source as the word translated
“patience” in verse 3. Thus the one who endures is the one who
patiently submits to the trials of life, knowing that they are the fur-
nace of fire which tests (proves) faith and strengthens character.
Etymologically, the word hupomeno (patience) signifies to remain
under, and thus denotes the determination of its possessor to bear
up under any and all of life’s difficulties which he may be called
upon to bear. It vividly describes that quality of endurance which
distinguishes the faithful disciple from the superficial one. (Luke
8:13.)

The word translated “endureth” (hypomenei) does not contain
a compulsive concept ; it is rather a type of stedfastness sustained
by one who regards the trials of life as necessary to patience and to
maturity of character and therefore readily accepted as a means to
future blessing. It must, of course, be kept continually in mind
that the inspired writer does not, in this verse, deal with inner so-
licitations to evil, but to outward trials which, because we are
human beings, are an inevitable portion of our heritage. The
former must ever be stoutly repelled, not merely suffered.
Affirmed here is the fact that trials are (a) common to us all; (b)
they must be endured; (c¢) when successfully borne they prpduce
in one a state of blessedness.
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for when he hath been approved, he shall receive the crown
of life,—"Hath been approved,” is, literally, “having become ap-
proved,” (dokimos gemomenos); a fact accomplished by having
successfully passed the test of faithfulness and fidelity to God
which outward trial affords. Under the figure of the crucible (a
furnace of fire) in which ore is melted and the dross eliminated,
the faithful disciple is, by his trials, enabled to have eliminated
from his character the dross of life, and thus privileged to appear
approved before God. Evidence of having been able successfully
to pass the test is to be seen in the fact that he has, by his patience
in affliction, endured. Like metal which has passed through the
fiery furnace, and has been cleansed of all impurity, he now pos-
sesses a character wholly unalloyed, and therefore pure. Some
suffer and do not endure and thus fail the test. (1 Pet. 4: 15.)
Only those who are faithful in the face of trial evidence their son-
ship: “My son, regard not lightly the chastening of the Lord, nor
faint when thou art reproved of him; for whom the Lord loveth he
chasteneth, and scourgeth every son whom he receiveth. It is for
chastening that ye endure; God dealeth with you as sons; for what
son 1s there whom his father chasteneth not? But if ye are with-

out chastening, whereof all have been made partakers, then are ye
bastards, and not sons.” (Heb. 12: 5-8.)

In truth, only those who faithfully endure are promised salvation
(1 Cor. 11: 19), a salvation tendered only on evidence of unwav-
ering stedfastness: “Beloved, think it not strange concerning the
fiery trial among you, which cometh upon you to prove you, as
though a strange thing happened unto you: but insomuch as ye are
partakers of Christ's sufferings, rejoice: that at the revelation of
his glory also ye may rejoice with exceeding joy.” (1 Pet. 4: 12,
13.) For these alone is the symbol of success in patient endurance
reserved.

which the Lord promised to them that love him.—He who
shall receive “the crown of life” is the one successfully passing the
test inherent in trial. He shall receive (future tense) it, at the end
of the examination, and not at its beginning, as is by some af-
firmed. Jesus said, “Verily I say unto you, There is no man that
hath left house, or brethren, or sisters, or mother, or father, or
children, or lands, for my sake, and for the gospel’s sake, but he
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shall receive a hundredfold now in this time, houses, and brethren,
and sisters, and mothers, and children, and lands, with persecu-
tions; and in the world to come eternal life.” (Mark 10: 30.)
The “crown of life,” ton stephanon tes zoes, genitive of apposition,
literally, the life crown, thus life itself, is the crown promised.
“And this is the promise which he promised us, even the life eter-
nal.” (1 John : 25.) “In hope of eternal life, which God, who
cannot lie, promised before times eternal. . . .” (Tit. 1: 2.) See
Rev. 2: 10, the only other instance where the phrase occurs.
Compare, however, Paul’s reference to the “crown of righteous-
ness” (2 Tim. 4: 8), and Peter’s allusion to “the crown of glory”
(1 Pet. 5: 4). In all these instances, it is clear that the reception
of the crown is conditioned on faithfulness and patient endurance.
Literally, the crown (stephanos) signified the wreath of victory to
the winner in the ancient games (1 Cor. 9: 25); it also was an
ornament to evidence the bestowal of honor (Prov. 1: 9), and a
sign of dignity (2 Sam. 12: 30). As those in the ancient games
were qualified to receive the crown only when they had complied
with the rules thereof, so now only those who conform to the con-
ditions which the Lord himself formulated are privileged to receive
the crown of life at the last day. (1 Tim. 2: 5.) “Faithful is the
saying, For if we died with him, we shall also live with him: if we
endure, we shall also reign with him. . .” (1 Tim. 2:11.)

The Lord has promised this crown of life to “them that love
him,” (tois agaposin auton), literally, to those loving him—not
those who once loved him, but to those who now love him. It was
promised either in (a) some extra-biblical statement, not pre-
served for us, but known to those of the apostolic age (cf. Acts 20:
35), or, what is more likely, (b) embraced, in principle, again and
again in his teaching. (Matt. 19: 28.) It will be observed that,
in addition to the condition of patient endurance set out at length
by James in verses preceding this, he adds here love for Christ as a
condition precedent to the crown of life. Actually, the two are
closely related and cannot be separated. “For this is the love 'of
God, that we keep his commandments: and his commandments are
not grievous.” (1 John 5: 3.) The Bible abounds with promises
to those who love God, because those who truly love him, obey him
and endure faithfully to the end—the conditions essential to receiv-
ing the crown. (See, also, Ex. 20: 6; Deut. 7: 7-11; 1 Cor. 2: 9.)
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Those who affect to know him, but refuse to obey him, are by John
said to be liars. (1 John 2:4.)

We may, therefore, rejoice that (a) if we endure, we are by him
regarded as faithful; (b) if faithful, we are assured of the life
crown at the end of life’s journey; (c) in view of this we may re-
joice even in the midst of grievous trial. “Wherein ye greatly re-
joice, though now for a little while, if need be, ye have been put to
grief in manifold trials, that the proof of your faith, being more
precious than gold that perisheth though it be proved by fire, may
be found unto praise and glory and honor at the revelation of Jesus
Christ : whom not having seen ye love; and whom, though now ye
see him not, yet believing, ye rejoice greatly with joy unspeakable
and full of glory: receiving the end of your faith, even the salva-
tion of your souls.” (1 Pet. 1: 6-9.) The love under considera-
tion her